In the following text, I will focus on three points that are connected to the impact of Herbert Marcuse's Eros and Civilization on the German student movement. First, I will show how Freud's theory was used in the late Twenties at the beginning of the Institute for Social Research in Frankfurt. Second, I will focus on how certain themes in the work of Adorno and Horkheimer are related to Marcuse's Eros and Civilization. Third, I will show how that work became relevant to the intellectual development of the student movement in Germany.
Psychology could be elaborated and practiced as a special discipline as long as the psyche could sustain itself against the public power, as long as privacy was real, really desired, and self-shaped; if the individual has neither the ability nor the possibility to be for himself, the terms of psychology become the terms of the societal forces which define the psyche (xvii ).
It was through the assistance of Löwenthal that not only Marcuse (on January 30 th ,
1933-the day of Hitler's takeover of power) became connected to the Institute for Social
Research, but also (three years earlier) Fromm. Both Löwenthal and Fromm were born in 1900
in Frankfurt and belonged to a group of Jewish students that were strongly influenced by the charismatic Frankfurt Rabbi, Nehemiah Anton Nobel. 2 A close friendship and a common interest in orthodox Jewish living resulted from this. These youthful friends began the study of psychology at Heidelberg University and they underwent analysis with Frieda Reichmann, a psychoanalyst born in 1889 in Königsberg, who directed a small psychoanalytic sanatorium.
Therapy there was nicknamed "Tora-py" because it strictly conformed to Jewish rituals. The circle around Rabbi Nobel met at Reichmann's sanatorium and discussed texts by Martin Buber and Franz Rosenzweig. In 1926, at twelve years her junior, Fromm married Reichmann. Both were close friends of Löwenthal's first wife, Golde Ginsburg, who likewise came from
Königsberg.
In addition to these relationships, another contact was a significant precondition for the All in all, though, the relationship remained chilled and tense.
Ultimately, the influence of Freud upon Marcuse's thought is most marked in the numerous texts that discuss the student movement and in his writings on the theory of emancipation. In "Aggressiveness in the Advanced Industrial Society," Marcuse writes:
(A)ggression activates destruction which 'aims' at death, while libido seeks the preservation, protection, and amelioration of life. Therefore, it is only as long as destruction works in the service of Eros that it serves civilization and the individual; if aggression becomes stronger than its erotic counterpart, the trend is reversed (257).
With a political interpretation of depth psychology, the philosopher of the student movement hoped to be able to emphasize its utopian potential for a theory of liberation.
In The development of capitalism renders obsolete some key tenants of Freudian theory and practice, namely the conclusions of its (early) theory and therapy deriving from its consideration of early childhood experiences within the (bourgeois?) family. Today: the family is no longer the first agent of socialization determining the development of the individual. … The family as agent of socialization, the father as representative of the reality principle, to a large extent have been replaced by the media, economic sanctions, peer groups, youth groups, sports teams, groups of all types. 6 Furthermore, Marcuse also criticizes the recent academic fad that would become the search for identity. "The search for identity: as if identity only needed to be found like some kind of thing in order to be possessed! Searching is itself our identity; it is bounded only by our death" threatens to destroy the goal it was originally supposed to attain: humanity. The idea of humanity, as it was naively and ideally imagined during the initial upsurge of the Enlightenment, has after Auschwitz forever lost its innocence. 7 Along with the social analysis of the National Socialist system and its economic foundations, the intellectual exertions of the members of the Institute for Social Research were considered to revolve around the deconstruction of human subjectivity, down to its elementary ineffability (Unkennlichkeit). Horkheimer and Adorno sum-up in Dialectic of Enlightenment:
"The lack of concern for the subject makes things easy for administration. Ethnic groups are forced to move to a different region; individuals are branded as Jews and sent to the gas chamber" (202).
The destruction of the European Jews, and the murder of millions of other human beings in the barbaric concentration camps of the Nazis, stood for (and stands for) the possibility of barbarism and the collapse of human civilization. Critical theorizing can thus not dispense with a critique of reason and civilization, nor can it rely on history merely to unfold in a progressive manner.
Marcuse's Influence on the Students in 1968
Certain elements of the activist students of '68 discovered the works of the early Such concepts as a "single-dimensional person" and a "totally-administered society" allowed the protesters to better focus on the political conditions of late industrial society with which they were confronted. New techniques of manipulation, like mass culture and the mass media, repressive forms for the gratification of needs, which confuse progress and personal consumerism, the expanding exploitation of developing nations, new technologies of domination and social control, demolish the regions of authentically individual experience and close-off the arenas of political activity. These forces threaten to integrate all authentic criticism and prevent all genuine opposition by reshaping them in a way that strengthens the actually existing system.
To the contrary, Marcuse holds fast to his negative critique of the given form of society, which his analysis memorably described as "a comfortable, smooth, reasonable, democratic Marcuse no longer assumes that the internal dynamics of capitalism will necessarily lead to a revolutionary overthrow of the powers that be. Just as today's capitalism has advanced through the accelerated productivity made possible through the heightened rationalization of the production process, so too has it been able to render the "objective factor obsolete. The new technological work-world thus enforces a weakening of the negative position of the working class: the latter no longer appears to be the living contradiction to the established society" (OneDimensional Man 51). In addition to this transformation of the infrastructure of the political economy, consumerism has fundamentally re-conditioned people's social lives and social consciousness. The efficient system of production, work, and progress gives rise to a happy consciousness through a repressive desublimation that penetrates into the psychological depths PhaenEx Surplus-repression, the restrictions necessitated by social domination. This is distinguished from (basic) repression: the modifications of the instincts necessary for the perpetuation of the human race in civilization.
Performance principle: the prevailing historical from of the reality principle (Eros and Civilization 35).
Put very briefly, for Freud, the reality principle is anchored in the ego. The reality principle assists the ego in asserting itself and coping with the outside world; it performs the function of self-preservation. For Marcuse, the Freudian reality principle is interpreted in a politico-sociological sense within advanced capitalism. The reality principle is transplanted from the ego to the external world. According to his line of reasoning, it is grounded in alienated labour. Thus the historical form of the reality principle today is the performance principle, which requires surplus-repression and a one-dimensional rationality. "The irreconcilable conflict is not between work (reality principle) and Eros (pleasure principle), but between alienated labour (performance principle) and Eros" (Eros and Civilization 47n). But Eros and the pleasure-urge must be subordinated to the performance principle, which in a Freudian sense is meant to regulate the id. The pleasure urge "must learn to forget the claim for timeless and useless gratification, for the 'eternity of pleasure'" (47). But here "learning to forget" means sublimation and submission to the systemic requirements of capitalism for social control.
These brief remarks from Eros and Civilization highlight the key concepts that clarified to activists in the student movement their own sense of societal repression, the domination of capitalist social priorities, the authoritarian conduct of their parents' generation and their unspoken guilt for the crimes of national socialism, as well as their sexual prudery. Marcuse's reasoning was in line with the prevailing understanding within the student movement that psychoanalysis was a political philosophy and not a therapy of adjustment to the social status quo:
(W)hile psychoanalytic theory recognizes that the sickness of the individual is ultimately caused and sustained by the sickness of his civilization, psychoanalytic therapy aims at curing the individual so that he can continue to function as part of a sick civilization without surrendering to it altogether (245).
As Eros and Civilization unfolds, Marcuse attempts to demonstrate that a non-repressive maturation of our psychological drives is possible, one which will not, as Freud thought, inevitably result in the collapse of human culture: under the prevailing conditions, liberation appears as a destructive eruption; under alternate conditions of human life a "libidinal rationality" could emerge, which, in the form of a "new sensibility," could give rise to a qualitatively different kind of human interaction. In the anti-authoritarian student revolt, Marcuse saw that this new sensibility had become praxis. As he writes in An Essay on Liberation:
(I)t emerges in the struggle against violence and exploitation where this struggle is waged for essentially new ways and forms of life: negation of the entire Establishment, its morality, culture; affirmation of the right to build a society in which the abolition of poverty and toil terminates in a universe where the sensuous, the playful, the calm and the beautiful become forms of existence and thereby the Form of the society itself (25). First of all, every day the real possibility of a reasonable human society increases. Secondly, the legacy of 1968, that is, of a radical revaluation of values that became visible at that time-radical … in the sense that Freud formulated it, as a deeply searching effort to subordinate destructive energies to Eros (Habermas and Bovenschen 116) .
Hope is pinned on fantasy and sensuousness as correctives to a merely instrumental form of reason, on our remembrance of the erotico-aesthetic dimension, and on the pleasure principle that seeks liberation and gratification. Biography" 33-45). Perhaps now more than ever to be philosophical means to fight for a better society against the despair in ourselves. 
